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The purpose of this journal is to promote a climate
of respect, understanding and sharing between Jewish
and Christian communities; not only for the exercise
of love and appreciation of the other, but also for the
discovery of truths and values which surpass the genius
of both traditions.

Editorial
Reflecting Under the Stars
Jacques B. Doukhan

This is the hope dreamed in the name of our journal,
SHABBAT SHALOM: hope of reconciliation, hope
of SHALOM, inspired and nurtured through a
common reflection anchored in the experience of the
SHABBAT

....

Special Feature
Sukkot: Festival of Joy! ..........
Richard M. Davidson
Sukkot . . . . . . . . . . . . . . . . . . . . . . . . . . . .
The Hallelujahs of Sukkot
Jacques B. Doukhan
Sabbath Corner
Shabbat: The Person, The Day,
The Expectation...................
John D. Garr

S

..
..

11
12

H

A

19

Recent Books

23

Y

Editorial Assistant

/. Amanda McGuire

Layout & Design

Dexter Saddler

Consulting Editors

Clifford Goldstein
Reinaldo Siqueira
Amram Elofer
Deborah Everhart

Copy Editor

Meditation
Camping with God
Jacques B. Doukhan

B

A Journal for Jewish-Christian Reconciliation
Editor
Jacques B. Doukhan

14

H e b r e w Scriptures
"All is Vanity:" The Message of Sukkot
Through the Book of Ecclesiastes ... 1 8
Jacques B. Doukhan

B

SHABBAT SHALOM is published three times per year by the
North American Division of the General Conference of Seventhday Adventists. Yearly subscriptions are $10.00 in the U.S.A.,
$13.50 overseas. To pay by credit card call 1-800-456-3991. Mail
check or money order to: Subscriptions, SHABBAT SHALOM, 55
West Oak Ridge Drive, Hagerstown, MD 21740. Address editorial
correspondence to: Editor, SHABBAT SHALOM, Andrews
University, Berrien Springs, MI 49104-1535. Fax: 269.471.6202;
email: sshalom@andrews.edu.
www.shabbatshalom.info
©2008 SHABBAT SHALOM. All rights reserved.
If you have received SHABBAT SHALOM without subscribing,
you will not be billed later. Someone, thinking you would like
the magazine, has sent you a gift. Enjoy!
Cover Art:
Dexter
Vol. 55, No. 2, 2008

2 SHABBAT SHALOM
•MB

*
f

*

.4'
A
A

r

e

f

l

S

e

c

i

t

i

n

f

T

he roof of the sukkah is made
of branches and does not keep
the light of the stars out. As we
gaze at it, we realize that our
roof is broken, and therefore our dwelling
is temporary. It is then that we dream of
another house where God above will be
our host.

The Feast of Tabernacles, Sukkot in
Hebrew, is rich in meaning and full of
the message of hope. This special issue of
Shabbat Shalom will inspire reflection on
our vanity and nurture our hope for the
"tabernacle of God." This feast reminds
us of the time when the Israelites camped
in the wilderness, completely dependent
on the God of the skies who would send
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them rain and provide them with life. It is
the only biblical feast that has significance
for the future when God will come down
and touch our pain and wipe our tears.
This feast also has cosmic significance. The
prophet Zechariah sees people in the future
coming from all nations, from all horizons
to worship God in the cosmic Sukkah:
"Some people from all the nations...will
go up there to worship the King...and year
after year they will celebrate the feast."
In the meantime, this feast means hope
for all of us. It is, therefore, the feast of joy
when we are allowed, and even required, to
laugh and eat and drink and enjoy life with
all the gifts of God, and at the same time
understand that all of this will pass...

Jacques B. Doukhan, D.H.LJh.D.
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A Seventh-day Adventist Perspective

J o y !

Richard M. Davidson, Ph.D.

T

he sequence of annual holy days depoint to the ultimate end-time celebration of this
scribed in Leviticus 23 is understood
Festival in the New Earth of the Messianic Age to
by Seventh-day Adventists to be a
Come (Zechariah 14:16; and Revelation 21-22)
prophetic pre-enactment of the whole
which, as we will see below, is saturated with Suksweep of salvation history from the death of the
kot imagery.
Messiah to the time of the Age to Come. 1 Both the
Spring feasts of the Hebrew festival calendar and
Although churches do not consider it mandatory
the Fall High Holy Days of the seventh month,
to observe the Hebrew festivals (since we see these
culminating in Yom Kippur, are
festivals inextricably linked with
seen to have been fulfilled right Of all the festivals that offer the sacrificial system [Leviticus
on time.2 Only one festival from
23:37] which was fulfilled in the
Leviticus 23 yet remains to be opportunities for celebration death of the Messiah [Daniel
fulfilled—Sukkot, the Feast of
and rejoicing, I have found none 9:27]), at the same time we regard
Booths or Tabernacles (Levitithe festivals as full of spiritual
cus 23:34-36, 39-43), which t o be as appealing and relevant significance for us today. Many
came "at the end of the year"
as the Feast of Tabernacles, or us derive great satisfaction and
(Exodus 23:16), 3 in the seventh
spiritual meaning as we savor the
month (Tishri 15-21, Septem- especially since it is the one richness of our Hebrew roots
ber-October in our modern calfestival still awaiting its primary by marking these festivals of
endar). Both the Hebrew Bible
joy. Of all the festivals that offer
and the Second Testament fulfillment in the future.
opportunities for celebration
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and rejoicing, I have found none to be as appealing
and relevant as the Feast of Tabernacles, especially
since it is the one festival still awaiting its primary
fulfillment in the future.
It was over thirty years ago when, as a young
pastor in Flagstaff, Arizona, I discovered during
my devotional reading a recommendation written
by one of the co-founders of the Seventh-day
Adventist movement: "Well would it be for the
people of God at the present time to have a Feast
of Tabernacles—a joyous commemoration of the
blessings of God to them."4 I took this quotation
to my local community, and they enthusiastically
voted to celebrate such a Feast! W h e n the time
of Sukkot came, we closed the church, went
out into the woods surrounding Flagstaff, and
savored the joy of Tabernacles. Marking the
Feast of Tabernacles became a tradition in that
little mountain-town church. It has remained a
tradition in my own spiritual experience for the
past thirty years. I regularly invite my students
over to my house at the time of Tabernacles,
and we explore the beauty and joy of this
wonderful festival. With thousands of Seventhday Adventists I have shared a taste of Sukkot's
spectacular splendor in scores of different venues
over the last three decades. Marking of this festival
has become quite popular in many Seventh-day
Adventist congregations.
In this article, instead of a theoretical reflection
on the theology of Sukkot, let us consider some of
what I share with (largely non-Jewish) Adventist
audiences about the rich spiritual meaning and
experience of this most joyous Hebrew Festival,
when we savor Sukkot together.
My fellow celebrants are first reminded that
the biblical and Talmudic writers often speak
of Sukkot simply as "The Feast," because it was
considered the crowning festival of the whole year5
(see, e.g., 1 Kings 12:32). It was the most popular
and most anticipated of all the feasts. Sukkot was
a time of spiritual well-being, since it occurred
right after Yom Kippur, when assurance had
been given that the people's sins were pardoned
and they were at peace with God. It was a time
of material well-being, coming when the last of
the year's harvest had been gathered in (hence its

alternate name—"Feast of Ingathering"; Exodus
23:16; 34:22). The other annual festivals involved
times of joy, but especially regarding Tabernacles
does the Bible enjoin the celebrants to rejoice.
Leviticus 23:40 gives the jubilant command:"You
shall rejoice before the LORD your God for seven
days!" Deuteronomy 16:14—16 twice more calls
for rejoicing at the time of Sukkot.
In our celebrations the participants are urged to
strip away their Western reserve and enter into
the true Hebrew spirit of vigor and enthusiasm.
I usually invite the congregation to come with
me in their imagination back in time to the first
century of the Common Era, and through space
to Jerusalem, to the very time and place in which
Yeshua Himself celebrated this feast.
We imagine that we are bands of happy pilgrims,
going up to Jerusalem from various parts of the
land of Israel, chanting the pilgrimage Songs of
Ascents, Psalms 120-134. We often sing one of
these Hebrew songs: Psalm 133:1—Hineh mah
tov umah nayim, shevet achim gam yachad ("How
good and how pleasant it is when brothers/
sisters dwell together in festival oneness" 6 ). As we
all surmount one of the seven hills surrounding
Jerusalem, we see a white-robed priest standing
on the southwest corner of the Temple Mount
with shofar in hand, and hear the piercing blasts
of his horn calling us to the feast. To heighten
the imagination, I blow a shofar (usually the
large brilliant-toned ibex horn), and have the
congregation respond with the words from Psalm
48:2 (KJV): "Beautiful for situation, the joy of
the whole earth, is mount Zion, on the sides of
the north, the city of the great King."
The first thing the pilgrims did as they arrived for
the Feast in Yeshua's day was to cut "the product
of hadar [goodly] trees, branches of palm trees,
boughs of leafy trees and willows of the brook"
(Leviticus 23:40 NJPS). The celebrants waved
branches joyfully before the Lord. In our
celebrations all are provided branches—or if we
are in a rural setting we cut our own branches—
and wave them energetically while exuberantly
singing songs of Zion.
Branches from various kinds of trees were also
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used to build a sukkah (tabernacle or booth;
Leviticus 23:23; Nehemiah 8:15) for each family.
In these booths the family members would eat,
sleep, study Torah, and rejoice for seven days.
In our Adventist "savoring" of Tabernacles we
sometimes construct a large sukkah, and as
many as possible sit inside the booth. Often our
celebration in an Adventist setting takes place
at a "campmeeting," and the main auditorium
is a tent, which we regard as our (collective)
booth, while the campers' sleeping tents become
individual family booths. In our congregational
sukkah we read the Torah (remembering that
every seven years the entire Torah was read at
Tabernacles time, Deuteronomy 31:10-13), sing
the Psalms of Ascents (Psalms 120-134), and
eat special delicacies (inspired by the counsel
in Deuteronomy 14:26 andl6:13-16). We
thank God for His many bounties during
the past year (Deuteronomy 16:15), and mediate
upon the significance of the sacrifices offered
during the Feast, more sacrifices than for all other
festivals combined. 7
We especially consider the meaning of the booths
in which God's people were asked to dwell for a
week each year. First of all, they pointed backward,
commemorating the pilgrimage of Israel in the
wilderness when they lived in tents/booths:
"You shall live in booths for seven days; all the
native-born in Israel shall live in booths, so that
your generations may know that I had the sons
of Israel live in booths when I brought them out
from the land of Egypt. I am the LORD your God"
(Leviticus 23:42-43). Throughout the long years
of wandering, God's protection had continually
been manifest. The Feast was a kind of national
Thanksgiving day, resembling the modern
American and Canadian Thanksgiving holidays,
and today Sukkot provides an appropriate time
to say "Happy Thanksgiving!" as well as chag
sameach ("Happy Feast!").
The booths in Old Testament times also pointed
forward to the Messianic Booth that would give
every other booth meaning. In Amos 9:11 God
promised to send the Messiah, Son of David, as
the true "Booth." The Lord says, "In that day I
will raise up the booth [sukkah, the same word as
for the booth of Sukkot] of David that is fallen"
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( N R S V ) . I point
out to the congregation
that according to the Christian
understanding, the true Booth
is Yeshua HaMashiach. H e is the
living Tabernacle of the Feast of Tabernacles.
John 1:14 says: "And the Word became flesh and
dwelt [Greek, skenoo, lit. 'tabernacled/boothed']
among us." In Yeshua, our Booth, we may dwell
secure.
The booths also bespeak our present experience.
This earth is a pilgrimage. We are dwelling in
the "tents/tabernacles" of our earthly bodies (2
Corinthians 5:1), awaiting the transformation
and glorification that is to come. We are like
Abraham, who by faith "sojourned in the land
of promise, as in a strange country, dwelling in
tabernacles...: For he looked for a city which
hath foundations, whose builder and maker is
God" (Hebrews 11:9-10, KJV).
Finally, the Feast of Booths points us forward to
the ultimate Tabernacle. The shout will go forth
when the New Jerusalem descends from heaven

T

after the millennium: "The tabernacle [Greek,
skene] of God is with men, and H e will dwell [lit.
"tabernacle," skenoo] with them and they shall be
His people. God Himself will be with them and
be their God" (Revelation 21:3, N K J V ) .
In the conclusion of this article we will return to
this climactic fulfillment of Sukkot in the Age to
Come. But first let us grasp in our imagination
some of the dramatic ceremonies of the Feast of
Tabernacles in Second Temple times. The most
impressive Sukkot Temple ritual was called the
"water of outpouring" (Beth ha-Sho'ebah), in
commemoration of God's supplying of water
from the rock in the wilderness. 8 At dawn every
day of the feast there was a long blast of trumpets,
followed by shouts from the pilgrims in their
booths on surrounding hills of Jerusalem. Then
the designated priest led a procession down the
steep slope of Mt. Zion to the pool of Siloam,
and filled a golden flagon holding three logs
(about one and a half pints). Next he made his
way slowly up again toward the Temple Mount,
and as he reached the Water Gate the shofar was
blown with a sustained, a quavering, and another
sustained blast. The priest lifted the golden
flagon on high, and while the trumpets continued
sounding, he slowly ascended the fifteen white
marble steps of the temple, keeping time with the
music and chanting, "Our feet shall stand within
thy gates, O Jerusalem" (Psalms 122:2).

worshipers witnessed this display of consecrated
liquid representing the fountain which at God's
command had gushed from the rock in the
wilderness, and spontaneously thejubilant strains
rang forth, "The Lord is my strength and my song,
therefore with joy shall ye draw water out of the
wells of salvation" (Isaiah 12:2, 3).
W h a t joy animated the worshipers who witnessed
this scene! In fact the rabbis exclaimed, "He that
never has seen the joy of the water of outpouring
has never in his life seen joy."9 As we re-enact
the heart of this ritual (pouring from pitchers of
glass, not gold!), I often exclaim, "O the joy that
comes from grasping the Messianic meaning of
this service," and describe to the congregation
how I believe Yeshua brought such joy.
It was the Feast of Tabernacles, 30 C.E., the last
Sukkot that Yeshua would attend before His
death. 10 According to John 7:37, it was "the last
day, the great day of the feast." Yeshua had been
teaching day by day throughout the festival, but
now this final morning the priest had ascended
from the pool of Siloam for the last time that
year, and the ceremony reached a grand climax at
the pouring out of the water and the wine from
golden pitchers into the silver bowls. As the people
were dazzled by the splendor of the ritual and the
music, but searching for the ultimate meaning
of the service, Yeshua lifted up his voice, and in
tones that rang throughout the temple courts,
H e proclaimed,"If anyone is thirsty, let him come
to me and drink. H e who believes on me, as the
Scripture said, 'From his innermost being will
flow rivers of living water'" (John 7:37—38).

Then the priest ascended the altar ramp and
turned to the right where there were two silver
bowls—a bowl to the west for the water and a
bowl to the east for the libation of wine. Each
bowl had a spout at the bottom. The spout for
the wine was wider than the one for the water, so
Adventist Christians believe that Yeshua is the
that the wine, which flowed more slowly, would
real fountain of living waters. A few short weeks
empty out at the same
after celebrating His
time as the water. The The Biblical and Talmudic writers often last Sukkot, H e hung
flagons
of
blood-red
upon a cross and died.
wine and water were speak of Sukkot simply as "The Feast," A Roman soldier thrust
poured into the bowls because it was considered the crowining a spear in His side, and
and flowed together into
from it water and blood
a pipe, down under the festival of the whole year.
(John 19:34), mingled
temple court through a subterranean passageway
together, down to the spiritual "Dead Sea"—to
to the Brook Kidron, down the Brook Kidron
the lowest spot on earth, to the lowest sinner, the
through the Wilderness of Judea, and finally out
most hopeless case—to give life, living waters of
into the Dead Sea, the lowest spot on earth. The
salvation, and to make each of us veritable pools
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of Siloam to share living water with other sinners.
For Christians, Yeshua is the embodiment, the
spiritual meaning of the water service.
Another spectacular Temple ritual took place
every evening during the Feast of Tabernacles in
Second Temple times—the ceremony of lights. 11
In the Court of the Women arose two lofty
standards supporting massive golden candelabras
fifty cubits (some 75 feet) high. After the evening
sacrifice four young boys of priestly line climbed
ladders while carrying jars containing 120 logs
(about ten gallons) of oil, and they poured the
oil into the four golden bowls at the top of each
lampstand. Then they took huge wicks made from
the worn-out clothes of the priests, thrust them
down into the oil, and with torches set the lamps
alight. According to the Mishnah "there was not
a courtyard in Jerusalem that did not reflect the
light of the lamps."12 Far into the night joyful Jews
continued their celebration in the glow of the
lighted standards. They danced before the Lord
with burning torches in their hands, shouting
"Hosanna" (Aramaic for "save now!"), waving
palm branches, and singing songs of praise.
And "countless Levites [played] on harps, lyres,
cymbals, and trumpets, and [other] instruments
of music, on the fifteen steps leading down from
the Court of the Israelites to the Court of the
Women corresponding to the Fifteen Songs of
Ascents in the Psalms."13
The light which brought such joy commemorated
the pillar of fire that had guided Israel in the
desert.14 It was also widely believed among the Jews
ofYeshua's day that the light pointed to the Messiah
who would come to shed His light upon Israel.
Such was the expectation in 30 C.E., when night
after night Yeshua witnessed the lighting of the
great lamps. But H e made no announcement then.
The light of the lamps was impressive, but it was an
inadequate symbol of His universal mission.
It was also widely believed among the
Jews of Yeshua's day that the light pointed
to the Messiah w h o would come t o shed
His light upon Israel.
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So Yeshua waited till the sunrise service15 that
took place every morning; perhaps it was the
last morning of the feast. Two priests stood at
the upper (Nicanor) gate that leads down the
fifteen steps from the Court of the Israelites
to the Court of Women, with two trumpets in
their hands. As the rooster crowed, they blew a
sustained, a quavering, and another sustained
blast, and began descending the steps. There
were more trumpet blasts on the tenth step,
and again when they reached the Court of the
Women. They continued across the court to the
gate that leads out to the east (the Golden Gate).
Then they turned their faces toward the west,
toward the Temple building, and intoned, "Our
fathers when they were in this place turned with
their backs toward the temple of the Lord and
their faces toward the east, and they worshiped
the sun toward the east; but as for us, our eyes are
turned to the Lord."
By this climactic point in the morning service, the
sun had just risen above the Mount of Olives, and
its rays shimmered with dazzling brightness off
the snow-white marble of the temple walls, and
sparkled on the temple's gold-capped pillars. Here
in the magnificence of the sunrise was the more
perfect symbol of the glory of the Messiah's global
mission! At this dramatic hour, with the sunlit
splendor before them, and the words on their lips,
"We are the Lord's, and our eyes are turned to the
Lord,"16 Yeshua, pointing to the scene, called out
in clarion tones, "I am the Light of the world; he
who follows Me will not walk in darkness, but
will have the Light of life" (John 8:12). Yeshua
announced that H e is the Messianic Light, the
Glory of Israel; and yes, as the sun shines over
the whole earth, Yeshua is also the Light to the
Gentiles (Isaiah 49:6),"the true Light, which gives
light to every man" (John 1:9).
The First Advent of the Messiah gave partial
meaning to the symbols of Sukkot. But as we
noted earlier, the Feast of Tabernacles ultimately
points beyond the Messiah's first coming. His life,
death, and resurrection are the provisions, making
possible that ultimate Feast of Tabernacles that
still lies in the future. After the great Cosmic
Yom Kippur (Day of Atonement) 17 comes to
an end, the N e w Jerusalem descends to earth

As one studies the descriptions of the
historical Feast of Tabernacles, and then
compares these with the book of Revelation,
it becomes clear that the depictions of the
New Earth (especially Revelation 21-22) are
largely portrayed in imagery of the Feast of
Tabernacles.

And what a festal meal is prepared! N o t just
the manna provided by God for Israel in the
wilderness, nor even the harvest bounty that was
carried by worshipers coming up to Jerusalem.
God Himself has set the feast (Revelation 19:9).
Besides the "angels' food" of "hidden manna"
(Psalms 78:25 NKJV; Revelation 2:17), there
will be the exquisite drink from the fruit of the
vine which Yeshua will at last partake of again
(Matthew 26:29), and the luscious varieties of

and God's people finally are gathered into their
Harvest Home (Revelation 20—22). The meek
finally inherit the earth (Psalms 37:11; Matthew
5:5). The seed of Abraham finally find rest in the
Promised Land. And the glorious ultimate Feast
of Tabernacles can begin!
As one studies the descriptions of the historical
Feast of Tabernacles, and then compares these
with the book of Revelation, it becomes clear
that the depictions of the New Earth are largely
portrayed in imagery of the Feast of Tabernacles.
Revelation 21 describes the descent of the New
Jerusalem from heaven, and a voice exclaims:
"The Tabernacle of God is with men" (v. 3)! The
New Jerusalem itself, in the shape of a cube (v.
16), constitutes the Holy of Holies of the eternal
Tabernacle. At that climactic Sukkot, the water
festival is there. Not just a goblet from the pool of
Siloam, nor even water gushing from a rock, but a
river of warer of life clear as crystal flowing from
the throne of God and of the Lamb (Revelation
22:1). The light ceremony is there. Not just
lampstands in the Court of Women, nor even a
pillar of fire, nor even the dazzling sun; but the
Lord God and the Lamb are the Light (Revelation
21:23). The waving of the palm branches is there:
"A great multitude which no one could count,
standing before the throne and before the Lamb,
clothed in white robes, and palm branches were
in their hands" (Revelation 7:9). And singing. Oh,
such singing! The multitude praising God with a
loud voice, "Salvation to our God who sits on the
throne, and to the Lamb...Amen! Blessing and
glory and wisdom and thanksgiving and honor
and power and might, be to our God for ever and
ever. Amen!" (Revelation 7:10,12).

fruit from the tree of life (Revelation 22:2).
I usually ask those with whom I am sharing a taste
ofTabernacles:'Ts there anyone of us who can resist
an invitation to such a Festival? Can a stronger
motivation be given than picturing the glories of
that Great Feast?" Is it any wonder that Yeshua
gives the final invitation of Christian Scripture
in the setting of the Feast of Tabernacles? After
the glories of the New Jerusalem are described in
Revelation 21-22, we read: "The Spirit and bride
say, 'Come,' And let the one who hears say, 'Come.'
And let the one who is thirsty come; let one who
wishes take the water of life [the water of that
ultimate Tabernacles ceremony] without cost"
(Revelation 22:17).
As we conclude our savoring of Sukkot, I share with
the congregation that after the Jewish temple was
destroyed in 70 C.E., and the Jewish people were
forced out ofJerusalem into exile in the Diaspora,
the Feasts were still celebrated at the synagogues,
and often in secret amid much suffering and
persecution. But at the conclusion of those
feasts, the parting greeting of the worshipers was
invariably the same—"Next year in Jerusalem!"
Still today, with the return of the Jewish people
to their homeland, the greeting continues, slightly

modified—"Next year in Jerusalem rebuiltl" I
invite my Christian brothers and sisters to join
with our Jewish brothers and sisters, and exclaim,
"Next year—very soon, by God's grace may we
celebrate the ultimate Feast of Tabernacles—in
the New Jerusalem!"

7. See Num 29:12-38. The large number of sacrifices (199
animals total) offered at the Feast of Tabernacles (including
its final eighth day) in the Christian tradition teaches us
that for all we receive from God, even for the bounties of
the earth at harvest time, we are indebted to the sacrifice
of the Messiah (see Ellen G. White, Review and Herald,
Nov. 10, 1896). The fact that the first kind of sacrifice
mentioned for each day—the bulls for the burnt offering—
May this common greeting bind Jewish and
descends from thirteen in number on the first day, twelve
Gentile hearts together in a common hope for the
on the second, and so on, to seven on the seventh day, and
soon-coming Messianic kingdom, and the eternal
then to only one bull on the eighth day, may prefigure the
Feast of Tabernacles in the Father's house!
coalescing of all sacrifices of the ceremonial system into the
one sacrifice of the Messiah, predicted in Psalm 40:6-8, and
1. For evidence that the festival calendar of Lev 23 is not
expounded upon in Hebrews 10:5-14. The eighth day of
only commemorative and liturgical, but also prophetic,
the feast, given the name oiSimchat Torah—"rejoicing in the
see, e.g., Richard M. Davidson, "Sanctuary Typology," in
Symposium on Revelation, Book I (Daniel and Revelation Law"—in post-biblical times, is now considered a separate
festival. For its significance from a Christian perspective,
Committee Series, 6; ed, Frank B. Holbrook; Silver Spring,
see Richard M. Davidson, "Simhat Torah: The Joy of the
Md.: Biblical Research Institute, 1992), 119-121.
Bible,"
Shabbat Shalom (December 1995): 20-23.
2. For the fulfillment of these festivals and Holy Days,
see Richard M. Davidson, "Festivals of the Bible," Shabbat
8. Biblical passages referring to the water from the
Shalom (April 1996): 25-26; idem, "Ponder the Passover!"
rock include Exodus 17:5-6; cf. Numbers 20:10-11;
Shabbat Shalom 53, no. 1 (2006): 4-9; and idem, "The Good Deuteronomy 8:15; Nehemiah 9:15; Psalms 78:15;
News of Yom Kippur in Seventh-day Adventist Theology,"
105:41; 114:8; 1 Corinthians 10:4. For the description of
Shabbat Shalom 54, no. 2 (2007): 4-8. These articles,
the Second Temple water ceremony which follows, I am
along with others cited below that I have written, may be
dependent primarily on the account in the Mishnah, Sukkah
accessed on my website: www.andrews.edu/~davidson. For
4.9-10. Cf. Ellen G. White, Desire of Ages (1898; reprint,
a Messianic interpretation of the seventy-week prophecy
Mountain View, CA: Pacific Press, 1964), 447-454.
of Daniel 9, see Jacques Doukhan, Daniel: The Vision of the 9. Mishnah, Sukkah 5.1.
End (Berrien Springs, Mich.: Andrews University Press,
10. See the Seventh-day Adventist Bible Dictionary, rev. ed.
1987), 31-44.
(Washington, D C : Review and Herald, 1979), 432-433.
3. Exodus 34:22 speaks of this festival coming "at the turn
11. For this ceremony, see Mishnah, Sukkah 5.2-4; and
of the year" (Updated NASB; all citations in this article are
Bab.Talmud, Sukkah 5.2; cf. White, Desire of Ages, 448,
from this version unless otherwise noted).
463-464.
4. Ellen G. White, Patriarchs and Prophets (1890; reprint, 12. Mishnah, Sukkah 5.3.
Boise, ID: Pacific Press, 1958), 540-1. Tabernacles is the
13. Mishnah, Sukkah 5:4.
only Old Testament festival thus recommended; I believe
14. Biblical passages describing the pillar of fire by night
this is because Ellen White recognized that although all
and pillar of cloud by day include Exodus 13:21-22; 14:19,
the annual festivals of Leviticus 23 in principle met their
24; 33:9, 10; Numbers 9:15; 10:34; 14:14; Deuteronomy
fulfillment when the ceremonial law met its Antitype at
1:33; Nehemiah 9:12; Psalms 78:14; 99:7; 105:39; Isaiah
the death of Yeshua, this is the only one that has not yet
4:5; and 1 Corinthians 10:1.
reached its primary fulfillment, and thus, this festival of
15. For the following description, I am dependent upon the
Tabernacles is still of special importance. Note, however,
account in the Mishnah, Sukkah 5.4.
that Ellen White says, "well would it be"—not that we are
16. According to Rabbi Judah, they used to repeat these
required to, in contrast with the weekly Sabbath, which has
words during the sunrise service described above. Mishnah, l l
been mandatory for all humanity since creation (Gen 2:1-3;
Sukkah 5.4.
Exod 20:8-11; Mark 2:27).
17. For discussion of the cosmic Kippur, see my article and
the whole issue of Shabbat Shalom 54, no. 2 (2007), devoted
5. See, e.g., 1 Kings 8:2; 12:31; 2 Chronicles 5:3. Cf.
Josephus, Antiquities 8.4.1, who referred to Sukkot as a"most to the Day of Atonement.
holy and most eminent feast."
6. Translation mine.
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peak to the people of Israel, saying,
'On the fifteenth day of this seventh month and for seven days is the
Feast of Booths to the LORD.'" Lev

Sukkot, or the Feast of Tabernacles, is the last feast
of the Hebrew year. According to Lev 23:40 and
Deut 16:14-15, this feast was to be joyful, in contrast to the Day of Atonement, which precedes it
(Lev 23:27). The Biblical text mandates that the
people build booths, or temporary huts and live
in them for seven days. This sybolism reminds us
that life is fleeting and temporary, in contrast to
the eternal God. This is why the book of Ecclesiastes is often read on the seventh-day Sabbath
that falls sometime during the feast.
/

The observance of Sukkot has changed a bit over
the years, but the Jewish community has tried to
stay faithful to the divine commands which dictate Sukkot observance.
The feast lasts eight days, but the first and last are
the most important. They are Sabbaths in which
no work is to be done. Jewish tradition has added
also the second day and often the seventh day of
the feast as holidays as well, while the remaining
days are treated in a more secular manner. However, it is important to remember that Sukkot is

joyful, and even the holiest days of the feast are
treated as a celebration.
Since the end of the Second Temple Period, the
Jewish community has been unable to observe
the sacrifices. As with the other feasts and holy
days, the table and the meals are seen as part of
the observance. At the opening meal of Sukkot,
blessings are recited, candles are lit, and prayers
of thanksgiving are offered.
"And you shall take on the first day the fruit of
splendid trees, branches of palm trees and boughs
of leafy trees and willows of the brook, and you
shall rejoice before the L O R D your God seven
days." Lev 23:40.
The interpretation of this passage varies. Some
believe that these items are to be used in the
building of the booth, while others suggest that
their function is different. The "four species," as
they are called, are the citron (etrog), and palm,
myrtle, and willow branches (lulav). These four
items are held together and shaken towards the
north, the south, the east, and the west as well as
up and down. As Psalms 113-118 is recited, we
remember the cosmic message of the Feast.

1. All texts are taken from the ESV.
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In the B o o k o f Revelation
Jacques B. Doukhan
he Apocalyptic vision pauses for a
scene of adoration. It is the last liturgical scene of the Apocalypse.
T
For the first time the book does not mention the
Temple and its objects. All of the atoning rites
of the Temple have been accomplished, and the
Temple has no more'raison d'etre." The judgment
continues now outside its walls. The Kippur ritual
set a ram apart (for Azazel), not to be sacrificed,
but to be chased into the desert, bearing the sins
of Israel (Lev. 16:10, 20-26). After Kippur the
people were delivered from their sins. From a
prophetic perspective, the lesson is laden with
hope. God is not content merely to forgive us of
our sins. H e also wants to deliver us from them.
The devil, embodied by the ram in the ritual of
Azazel, gets chased from the camp to its death.
From now on, all becomes praise. According to
Jewish tradition, the days following Kippur are
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joyous ones. The festival after Kippur, Sukkot
(the Feast of Tabernacles), is also called zeman
simhatenou,"time of our joy." People must not fast
on the days devoted to the building of the huts
(Sukkot).
We find our passage permeated with the joy that
celebrates the destruction of evil and anticipates
a new life with God. Babylon has fallen, and the
New Jerusalem awaits. The prostitute is dead, the
bride is carried in triumph through the streets. The
heavens burst into five resounding "Hallelujahs"
(Rev. 19:1,3,4,5,6). 1
The English word "hallelujah" is a rough transliteration of the Hebrew expression halelu Yah,
meaning "praise Yah" (Yah being an abbreviation
of the name of God, Y H W H ) . The expression
dates back to the psalms, which, in Hebrew, are
called tehilim (psalms, using the same root as halelu). The significance of hallelujah is implied in the

f

words associated with the verb hillel, from which
halelu derives:
"Sing" (Ps. 146:2; 149:1)
"Declare" (Ps. 22:22)
"Give...thanks" (Ps. 35:18)
"Revere" (Ps. 22:23)
"Extol" (Ps. 109:30; 115:18; 145:2)
"Joy" (Jer. 31:7)
The word hillel implies all of this. Hallelujah
is [both] a spontaneous shout of joy, [and] a
reflective meditation of the mind. This word of
praise now resonates from the past into the future.
We praise not only God the Creator (Ps. 104)
or God the Savior (Ps. 105; 106; 135), but also
the God whose "love endures forever" (Ps. 106:1;
107:1; 118:1,2, 3,4, etc.).
It is interesting to note with the ancient rabbis
that the expression halelu Yah doesn't appear
until the closing verses of Psalm 104, in which
it immediately follows the extermination of the
wicked: "But may sinners vanish from the earth
and the wicked be no more. Praise the Lord, O
my soul. Praise the Lord" (Ps. 104:35).
It is no coincidence that the hallel (Psalms
113-118) is the principal text of the liturgy
of Sukkot. Jews traditionally recite the psalms
during the eight days of the festival.2 The way
people employ them varies from tradition
to tradition. Some communities sing them
antiphonally. Others, such as the Yemenites, have
the congregation interject hallelujahs between
each verse. It is how we are to hear the hallelujahs
sung in the Apocalypse—like the singing of the
responsory by the Temple choirs.3 Hallelujah was
thus the congregation's responsa to the soloist.
The very syntax of the expression presupposes a
liturgical genre. Halelu is a plural imperative that
incites the multitudes to praise God.
A number ofvoices sing the hallelujahs of Revelation
19. First, we hear the sound of "a great multitude"
(Rev. 19:1,6), identified previously as the 144,000
(Rev. 7:4,9). Second, we listen to the 24 elders and
the four living creatures (Rev. 19:4), representing
the whole of creation. Finally, an anonymous voice
issues from the throne of God (verse 5).

The first two hallelujahs, pronounced by the
crowd, have to do with events of the past. The first
hallelujah celebrates the death of the prostitute
(verse 2). The second hallelujah rejoices over the
fact that the "smoke from her goes up for ever and
ever" (verse 3), a sign of her final destruction. 4
This vision anticipates the final destruction of
evil and death. The expression "for ever and ever"
to indicate eternity in Revelation 20:10 later
applies to Satan's death, represented by the ritual
of Azazel (Lev. 16:10, 21,26).
Heavenly beings (the 24 elders and the four living
creatures) pronounce the next two hallelujahs and
direct them to God Himself. The third hallelujah
expresses adoration of the "God, who was seated
on the throne" (Rev. 19:4), the God who reigns
and judges. The fourth hallelujah communicates
the fear of God (verse 5) that characterizes "his
servants" (cf. Rev. 1:1).
The fifth and last hallelujah is the loudest.
The prophet hears what seems like "the roar of
rushing waters and like loud peals of thunder"
(Rev. 19:6). This hallelujah looks to the future
and anticipates God's total reign. "For our Lord
God Almighty reigns. Let us rejoice and be glad
and give him glory! For the wedding of the Lamb
has come, and his bride has made herself ready"
(verses 6,7).
*Excerpted from Secrets of Revelation: The
Apocalypse Through Hebrew Eyes, ©2002, Review
and Herald Publishing Association, Hagerstown,
M D . Used by permission. All Rights Reserved.

1. The Greek expression for "praise God" (Rev. 19:5) means
essentially the same thing as hallelujah.
2. The Babylonian Talmud dates this tradition as far back
as Moses (Pesahim 117a); see also Matt. 26:30.
3. See Ps. 135:19-21; cf. 1 Chron. 16:25, 36.
4. It would be an error to deduce from this expression tlie
existence of an eternal hell, as taught later by the church
and imagined by the Italian poet Dante Alighieri. The Bible
commonly uses the expression to indicate total annihilation.
Scripture employed it with the city of Babylon (Rev. 14:11)
and the cities of Sodom and Gomorrah (Jude 7; cf, 2 Peter 2.-6).
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By John D.Garr,Ph.D.,Th.D.

T

he Sabbath (Shabbat) has been and
remains one of the more controversial
theological and practical issues for
Christians around the world. Many
say that the Sabbath is "Jewish," applying only
to the Jews and consequently has nothing to do
with Christians. Others declare that Sabbath
observance is a clear mark of legalism and that
any Christian who recognizes the Sabbath has
Judaized and is, therefore, no longer a Christian.
Most Christian theologians have asserted that the
Sabbath was changed from Saturday to Sunday
by Jesus and the apostles. Some have suggested
that Christians observe Sunday with the same
restrictions that the Jews observe Sabbath because
Sunday is the New Testament manifestation of the
fourth commandment of the Decalogue. Others
have maintained that Christians should observe
every day alike and give no preference to any day,
especially the Sabbath. Still other Christians,
though a minority, declare that all believers in Jesus
should observe the seventh-day Sabbath.
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Some of these assert that failure to keep the
Sabbath is a mortal sin. A few even suggest that
Christians who worship on Sunday are "sun god
worshippers" or that they have taken the mark of
the beast.
With this diversity of often radical positions, is
it any wonder that the Sabbath debate usually
generates more heat than light and that most of
the Christian church on all sides of the issue is in
the dark as to the biblical and spiritual issues of
this important subject? As is the case with most
polarized issues, there is some truth everywhere,
and the solution to the problem lies somewhere in
the middle ground between the extremes.
A Question of Ownership
The first question that must be answered about
Shabbat is that of its ownership. Most Jews and
Christians insist that it is the "Jewish Sabbath."
While it is true that the seventh-day Sabbath has
long been a unique mark of identity for the Jewish

people, indeed one of the pillars of Judaism,
the clear answer of Holy Scripture is that the
Sabbath, both the principle and the day, is the
Lord's: "the seventh day is the sabbath of the Lord
thy God..." (Exodus 20:10). In the delineation
of God's liturgical calendar in Leviticus 23, God
himself asserts that the Sabbath is his: "...these
are my feasts. Six days shall work be done: but the
seventh day is the sabbath of rest..." Though the
Sabbath is a sign to the Jews of God's covenant
with them, it is, nevertheless, universal because it
belongs to God and traces its origin to creation,
the creation of all things.

(the Eternal, our Rest). It is in God that the
redeemed trust. The repose that the human soul
craves is a Person who transcends the universe but
is immanent in the hearts of those who approach
unto him in faith.
It should have come as no surprise that Yeshua
ben Elohim (Jesus, the Son of God) offered a
transcendent rest to those who were burdened
with the toil of labor. H e himself through the
Holy Spirit would enter their very beings, imbuing
a rest into their souls that no physical repose
could afford (Matthew 11:28-29). Isaiah 28:12
predicted that this spiritual indwelling would be
a rest (menuach) for the weary.

The very first person to observe Shabbat was God
himself. In his own Shabbat God established a
principle for all subsequent Sabbaths. For the
In both the first covenant and the new covenant,
Creator, there was no need for physical rest, for
men and women found repose in God, rest
God does not grow "weary" (Isaiah 40:28) and
from their own struggle for self-actualization by
he who keeps Israel "neither slumbers nor sleeps"
trusting wholly in the One who is rest. Those who
(Psalm 121:4). W h a t God experienced in that
realized that their own efforts could not give them
first of Sabbaths was
status with God came to
simply a cessation of work, The Sabbath is one of God's "forever" trust simply in his chesed
a time of reviewing and
(tender mercy and grace).
creations. It has never changed, nor will
celebrating the perfection
When they did, they came
of the creation that he had it ever change. An immutable God did to realize that rest is not
pronounced "very good."
something one does, it is
not instruct his Son w h o is the same
Someone one knows.
yesterday,
today,
and
forever
to
change
After God had blessed
All Sabbaths (weekly and
Adam and Eve, Shabbat the date of his weekly Shabbat.
annual) are pictures of the
was the very first thing
Person who is the Sabbath, Jesus Christ. Shabbat
that he blessed and declared "holy," or set apart
is the true Rest who came down from heaven,
unto himself (Genesis 2:3). He, in effect, created
the rest that remained for the believers even after
a sanctuary in time, marking off by means of the
the Sabbath commandment was given at Sinai
heavenly bodies that he had created for "signs,
(Hebrews 4:1-3). As a matter of fact, the Sabbath
seasons, days, and years" (Genesis 1:14) the divine
that Israel was to observe was itself a weekly
temporal appointments (moedim) during which he
proclamation of the Good News that God would
would forever nurture relationship with mankind,
come in the person of his Son as the Sabbath of
his crowning creation. God did not bless and
eternity through whom those who "have believed
sanctify a material thing to be worshipped, for he
do enter into rest" by "ceasing from [their] own
is a spirit, a person who seeks relationship that can
works."
only be manifest in time.
Shabbat, the Person
Shabbat as both cessation and rest is a profound
leitmotif that ever points to the Person who is rest.
God himself is the eternal rest to those who are in
relationship with him. Just as he is Yahweh Shalom
(the Eternal, our peace), so he is Yahweh Shabbat
-z,.^:

The Day—An Eternal Principle
Shabbat is an eternal, recurring theme from the
beginning of history to its end. The Sabbath
confirmed the perfection of creation, and the
Sabbath will characterize the end of the age when all
work shall cease and both God and man will rest.
P ^ ^ W M n f
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Shabbat is the eternal principle of setting
apart one day out of seven for the things in life
that really matter: God and family. Seven is
perfection, the ultimate in refinement (both gold
and silver). Seven is completion. The menorah
is a clear reflection of Yahweh's calendar: seven
lamps (festivals) on one lampstand (Shabbat). In
Leviticus 23, the Sabbath is the major heading on
the outline, with seven festivals further delineating
the Shabbat principle.
A Call to Remembrance
Theonlyplace where remembranceis enjoined upon
man in the Decalogue is in relationship to Shabbat.
Shabbat, therefore, could be called a remembrance
principle. God has graciously established markers
in time to call his people to remembrance of his
mighty acts. Why? Because human beings, unlike
the Creator, are forever forgetful.
God, who seeks those who will worship him in
spiritual truth, is ever setting before forgetful man
mnemonic devices, the most important of which
are his markers in time. Shabbat is this principle of
stopping at appointed times, ceasing the mad rush
of human activity to reflect on and interact with
God himself. The principle of Shabbat as a call
to remembrance is manifest in the daily, weekly,
monthly, annual, and generational markers that
remind man of divine appointments (three hours
of prayer daily, the weekly Sabbath, the new moon,
the seven festivals, the Sabbath year, and the Year
ofJubilee). Each of these stopping points is a time
for reflection and celebration, remembering the
Creator and honoring him.
Shabbat uniquely provides this sanctuary in time
for weekly remembrance. First, we remember
the fact that the universe is God's creation, not
the evolution of some primordial cosmic ooze,
and that we are created in the image of the living
God, not the product of natural selection and
the survival of the fittest. More importantly, we
remember that we have been re-created, reborn
by faith in God unto eternal life by experiencing
the spiritual Sabbath in the person of Messiah
himself. As an adjunct to that we also understand
that our rest is the indwelling of the Holy Spirit
that frees us from a self-imposed demand for
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works aimed at establishing our own righteousness
and allows us to rest in the completed work on
Calvary that is imputed to us for our faith.
Time for God and Family
Shabbat was created by God and blessed by him to
be a channel of blessing, a vehicle through which
man can be brought near to God and family. When
rightly employed, it is a blessing blessing [sic]. On
this blessed day, we bless God, and we bless one
another, particularly in the context of family, both
in the nuclear family and in the extended family of
the community of faith.
The blessing aspect of Shabbat is a great lesson that
is available to Christian believers from their Jewish counterparts. As Shabbat approaches on Friday
afternoon, excitement and expectation fills the
Jewish heart and the Jewish home. The best clothes
are donned, and the finest meal is prepared. After
six days of toil and struggle to make it in society, the
family closes the door on the world and enters the
sanctuary of the Sabbath where there is blessing,
not cursing, and joy, not anguish.
First the mother welcomes the Shabbat with an
age-old blessing. Then the father sanctifies the
event with the kiddush blessing that millions of
Jewish lips have repeated since before the time of
Jesus. In this blessing and in the haMotzeh (bread)
blessing, it is God who is blessed and honored, not
the wine and the bread. Later, the husband blesses
his wife in the presence of the children by reciting
or singing Proverbs 3 I s acclamation of the woman
of valour. The wife reciprocates by reciting Psalm
1 in honor of her husband. Then, one by one,
laying his hand on their heads and affirming his
love for them, the father blesses his children with
the words of the Aaronic Benediction and other
scriptural blessings. There is time for singing the
songs of Zion and offering personal prayers to
God. It is a family celebration par excellence.
During the Sabbath, the family gathers in a synagogue (meeting) to offer corporate prayers to
God and to hear the exposition of his Torah (the
Hebrew Scriptures). This is in fulfillment of the
scriptural requirement for a "holy convocation," a
collective gathering, and is in keeping with Judaic

concept of salvation in the context of community.
Christians should well reflect on whether the Jewish people have discovered and maintained the key
to Shabbat observance: time for God and family. It
is not an occasion just to sleep or to gather at an
appointed place to sing a few songs, offer a"word of
prayer," and listen to the postulations of a preacher
and then to rush off to do the fun things they
dreamed about during the sermon. It is a sanctuary
in time in which one can escape the world and
achieve oneness with God and with family.
Which Day and What to Do?
Which day is the Sabbath, and what do we do on
that day? These are the questions that inevitably
arise. Though they seem difficult, the answers are
really quite simple. If one knows which day is the
"first day of the week," the question of which day is
the Sabbath becomes a simple arithmetic problem.
God, himself, declares: "The seventh day is the
Sabbath" (Exodus 20:10). By adding six days to the
first day of the week, which every Christian knows
is Sunday, we confirm the fact that Shabbat is
Saturday. Since the biblical day begins at sundown
so that there is "evening and morning" in that order,
Shabbat begins at sundown on Friday (or in Jewish
tradition when one can see three stars or planets)
and concludes at sundown on Saturday.
The Sabbath is one of God's "forever" creations. It
has never changed, nor will it ever change. An immutable God did not instruct his Son who is the
same yesterday, today, and forever to change the
date of his weekly Shabbat,
There can be no doubt that the earliest church
continued in the same tradition of Sabbath
observance that it had inherited from the Jewish
matrix from which it was birthed. Early on, it is
likely that this Sabbath (Saturday) celebration
carried over into the evening of the first day of the
week (Sunday), probably continuing until after
midnight, at which time communion was shared.
An early example of this is Paul's sermon in Acts
20. This practice was, no doubt, a celebration of
the resurrection that had occurred at the end of the
Sabbath before daybreak on the first day of the week.
Later, in an effort to distance itself from Judaism,

most of the church adopted Sunday as the day of
worship, a practice that was enforced by imperial
edict under Constantine the Great. Both Jesus and
the apostles, however, observed Shabbat in the manner prescribed in the Hebrew Scriptures...
The Sabbath That Remains
One of the greatest features of Shabbat is the fact
that it ever points to the coming Sabbath, the
Messianic Age. Each weekly family and community celebration of Sabbath is but a foretaste,
a sample of the unspeakable joy of the world to
come. For the Jew it is the expectation of the coming of Messiah; for the Christian it is the assurance
of the return of the Messiah. The same Person in
whom they have found rest for their souls will
bring eternal Shabbat with the quickening of the
resurrection that will accompany his return.
A Prophetic Call to Restoration
While the new covenant has enfranchised believers in the grace of liberty, it has not been a
license for spiritual hedonism in which eternal
precepts designed by God himself for the well
being of mankind are ignored. Perhaps foreseeing
the church's trend toward abandoning the priceless
treasures of scriptural truth in favor of the baubles
of human tradition, the Prophet Isaiah predicted
a time when even Gentiles would embrace the
God of the Jews:"...the sons of the stranger... that
keepeth the Sabbath from polluting it, and taketh
hold of my covenant; even them will I bring to
my holy mountain, and make them joyful in my
house of prayer..." (Isaiah 56:6-7). As a part of
the restoration of all things that is to accompany
the return of the Messiah (Acts 3:20-21), God
will enlighten those Gentiles who have become
naturalized citizens of the commonwealth of
Israel and bring them to a humble, considerate
recognition of his Sabbath. May the entire church
embrace this distinctive part of its biblical Hebraic
heritage as a time set apart for God and family.
*Excerpted from Restore!, Vol 6, N o 2, Issue 17. ©
2000. Used by permission. All Rights Reserved.
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Jacques B. Doukhan

I

n the book of Ecclesiastes, the meaning of
hebel ["vanity"] is not easy to define. Most
interpreters have chosen to understand it in
an abstract way, as a concept or a metaphor
to suggest the ideas of emptiness and absurdity.
The translation "vanity" has then been retained as
the best option; it is vague enough to adapt itself
to all the shades of the Hebrew word.
The discourse begins then with a strong accent
on vanity. The emphasis is rendered not only by
the repetition of the word in this verse [1:2]\ but
also by the superlative form "vanity of vanities."
Finally and more importantly, it is emphasized in
the phrase "all is vanity." This is a key phrase in
Ecclesiastes, appearing seven times in the book. 2

transitory character of life. Significantly, the book
of Ecclesiastes is the biblical book that is to be
read in the booths in order to accompany the liturgical flow of the Feast of Tabernacles. Biblical
tradition has [thus] associated the dedication of
the temple with Sukkot, the feast that reminds us
of the vanity of our lives, and also with the book
of Ecclesiastes, which preaches about that vanity.
Ironically, Solomon chose this particular setting
of Sukkot to dedicate his temple.
Yes even the temple, Solomon's greatest, holiest
achievement, was associated with vanity! The
expression "the words of Qohelet" points back
to the dedication of the temple. Solomon goes
back to the beginning and remembers; it is as if
he retraced his journey and realized the path he
had taken. This little allusion places the book of
Ecclesiastes in the heart of Solomon's repentance,
while lucidly, painfully, he measures the vanity of
his achievements, even the temple.

In fact, this message about vanity had already
been sounded before the discourse began; the
very first words that announced it, "words of
Qohelet" (1:1), take us to the setting of 1 Kings
8, where Solomon was addressing
the assembly (qahal) immediately Ironically, Solomon
*Excerpted from Ecclesiastes: All Is
after he had finished building the
Vanity, © 2006, Pacific Press Publishtemple (1 Kings 7:51). First Kings chose the particular
ing Association, Nampa, ID. Used by
8:2 tells us that the event took setting of Sukkot to
permission. All Rights Reserved.
place on the seventh month, Tishri
(September/October), during the dedicate his temple.
feast, that is, the Feast of Tabernacles, Sukkot
1. The ancient rabbis counted the word seven times: "Van(see Ezekiel 45:25; Nehemiah 8:14; John 7:37).
ity (1) of vanities (2), vanity (1) of vanities (2), all is vanity
Sukkot was the moment when the Israelites were
(1)." See T.A. Perry, Dialogues with Kohelet: The Book of
supposed to remember their passage in the wilEcclesiastes, Translation and Commentary (University Park,
derness, when they lived under their tents; it was
Pa.: The Pennsylvania State University Press, 1993), 24.
therefore a festive experience associated with the
2.1:2,14; 2:11,17; 3:19; 11:8; 12:8.
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By Jacques B. Doukhan

S

ukkot, the Feast of Tabernacles, is the
]ukkot,
last feast of the calendar year. W h e n we
look at the text
Took
text in Leviticus we notice
that there are two key themes, indicated
by imperative verbs, which are given to us. The
first one is found in Leviticus 23:42: "You shall
dwell in the booths." And the second one appears
in Leviticus 23:40: "You shall rejoice before the
Lord." Today most people don't dwell in booths.
But during Sukkot, even if you live in a castle, it
is imperative that you leave the comfort of your
house and dwell in a booth for a moment: A booth
which has no roof, which is uncomfortable, and
which will make you feel as if you are camping.

who has started singing. Camping is not really a
nice and comfortable experience. W h e n the text
says "Go and camp," even if you camp with God, it's
not going to be comfortable. This is precisely the
purpose of such an experience. We are supposed
to break all of our habits and to be brought to an
unfamiliar place. This is an experience in which
you lose control, you don't know where you are,
you change your habits, and everything goes on in
a temporary manner. W h e n you are camping, you
are experiencing what the book of Ecclesiastes
calls hebel, vanity. It's very uncomfortable, and
this is precisely the exercise that God wants it to
be. This is the lesson that H e wants us to learn:
that in this life we have not arrived. In this life,
I hate camping, for all kinds of Sukkot is against t h e
we are just camping. We are within
reasons. W h e n you are camping
the hebel,
you are supposed to change all your
mentality of solid walls.
habits. Normally, I wake up at eight o'clock, but
I refer to the book of Ecclesiastes because it is the
when I go camping I have to get up at five o'clock
book which we are supposed to read during Sukkot
because there is someone in the next campground
Right there under the sukkah we are supposed to
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take the Bible and read what Ecclesiastes tells us:
more unhappy he became. One day, as he was
"You are camping with God. Everything is going
walking, ruminating with sadness, he met a man
to pass, everything is just vanity. You are here
who seemed to be happy. H e looked at the man,
for just a moment, and death is a reality; vanity,
but he didn't seem to have anything special, so
vanity, everything is vanity." We are supposed to
the prince asked, "What do you have that makes
remember this at Sukkot when we are no longer
you so happy?" "All I have is this shirt," the man
sleeping in a palace but instead the sky is our roof.
replied. The prince thought that the man was
We must remember that everything is passing
happy because of the shirt, so he gave him many
and one day we will return to dust. That's the
things in exchange for the shirt. H e put the shirt
first lesson we learn when we go into the booths.
on, and nothing changed. H e was still unhappy
We are nomads passing through, never
and then he realized that it's not about
arriving, and one day we won't be here. In this life we are
what we have. The moment that we
Sukkot is against the mentality of solid just camping.
focus on ourselves, the more we take
walls.When you have built a house, you
ourselves seriously, the less happy we are.
feel secure. In the sukkah you don't feel secure.
Everyone can see in, even the animals. It's cold,
The second reason that we are supposed to be
it's uncomfortable, and that's the spirit of Sukkot.
joyful at Sukkot is that the text reminds us what
That's the spirit we need to learn from this
God has given to the people in the wilderness. In
particular feast.
the wilderness there is no water, and therefore,
no possible way of surviving. Surviving in the
wilderness was accomplished by miracles. The
There is another theme which is probably more
miracle at this particular time was the giving of
important, and this is the theme of joy. Every
water.
If it weren't for this gift of water, the people
feast of the calendar is a time which contains
of
Israel
would not have survived. O u r life is also
special spiritual images. Passover is the time of
a wilderness, and if it weren't for the gifts of God,
freedom. Pentecost is the time to celebrate the
we would not survive. We would be dying because
giving of the Law, the time when we are grateful
we do not have water. This water is the sign of
to the Lord because H e has given ethics and
God getting close to us and giving us what we
direction to our life. The essence of Sukkot is
need when we don't realize we need it. The water
joy. "You shall rejoice" is a phrase which you find
is the sign of God providing what we need when
only in connection with Sukkot. But why are we
there is no indication that this need will be filled.
supposed to be joyful at this particular time? We
W h e n we realize that it is time to die, suddenly
know that it is not always a happy experience to
the miracle happens, and we find the water and
camp and live in a booth, feeling insecure and
survive. We are alive!
unsettled. And yet, paradoxically, it is only when
we lose the sense of what we have that we become
happier. The more we have, the less happy we
The very fact that you are alive is a sign, a
are because the more we have, the
demonstration, of God's nearness
more we want to have. The more The very fact that you
to you. Next time you breathe,
we build walls around ourselves,
remember it's a miracle. It's a gift
are alive is a sign, a
and the more we settle, the more we
of God that you may not have
take ourselves seriously. Those who demonstration of God's tomorrow. So breathe deeply and
don't have, don't take themselves
enjoy that breath. W h e n we take
seriously because they don't have the nearness to you.
it for granted, we forget that we
means to do so. O n the other hand, the more we
are just hebel. The text of Sukkot reminds us that
have, the more we think ourselves important, and
death is at the door. Everything is hebel, everything
the more we fail to support any kind of humor
is vanity, and yet we are alive. That is not normal.
concerning our unsettledness. There is a story of
W h a t is "normal?" Death! Life is not "normal." It
a prince who had everything—a palace, all kinds
is a miracle. Too often we miss enjoying life. It
of toys and treasures—but he was never happy.
is interesting that in the story of Sukkot, there is
The more he bought, and the more he built, the
a commandment. God is not saying, "On Sukkot,
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you are allowed to rejoice. I authorize you to
rejoice." He's not making a suggestion. This is a
commandment which has the same imperative as
the Ten Commandments: "Be joyful! Enjoy this
life and build a masterpiece with your life!"

And yet, as we are enjoying the gift of God, there
is still something in the back of our mind. There
is a pinch in our heart, there is an open wound
that never heals, there is pain in each of our lives.
There is a shadow which accompanies the feeling
of the sun, there is the sense of hebel, vanity, in
the heart of happiness. The message of the book
of Revelation refers to the feast of Sukkot to tell
us that one day God, the God of Sukkot, the God
of tabernacles, will tabernacle among us. "And I
heard a loud voice from heaven saying, "Behold,
the tabernacle of God is with men, and H e will
dwell with them, and they shall be His people.
God Himself will be with them and be their
God." Rev 21:3. 1

We see the experience of the Israelites in the
wilderness. I don't know if you have been in the
wilderness, but I spent a year and a half in the
Saharan wilderness as part of my military service.
One day I left the camp and took a walk. I wanted
to look for arrows and other interesting artifacts
in the sand. I was enjoying myself, finding all
kinds of new things, but after a while I realized I
was lost. It was not a good feeling to be lost in the
Sahara, where there were no landmarks to help
with directions. It was dry, and I had
This text in Revelation gives us
no water with me. After a while I was The very fact that you
that promise, and here we find the
swallowing the dust in my mouth. I
language of Sukkot, In Greek it says
cannot describe the anguish I felt, are alive is a sign, a
that God will "tabernacle," which
thinking I was going to die. After demonstration of God's refers to the sukkah, the tent. H e
two hours, I finally found my way
will become the Sukkah!
since I was on foot, and I hadn't nearness to you.
gone too far. The Israelites who were wandering
We recognize a little tear in the corner of our eye
for forty years lost their way very often. But the
as we are laughing and happy—a tear which no
Shekinah, the cloud, the incarnation of God, was
one can wipe away, which no one can avoid. We
there. At Sukkot, God reminds us that when we
are happy, and we want to enjoy life, and yet there
are with Him, and when we are attentive to the
is a wound that has never healed. God promises
Shekinah, then we will know where to go. We have
that this tear, someday, will be wiped away by
direction, and our lives become meaningful and
His own hand. This is the first time in the Bible,
enjoyable. Many religious people have forgotten
since the creation of humanity, that we have an
to enjoy life, because they think
actual physical touch on the part of
that the sadder they are, the closer Many religious people God. We will be touched by God
they are to God. But God tells
when H e will wipe away our tears.
them, "If you are not happy, if you have forgotten to enjoy Then there will be no reason to cry
do not rejoice in the gift of life, you life, because they think anymore, and then there will be
are not with me." A life that makes
only joy. By anticipation, by faith,
sense, a life which is full of beauty, that the sadder they by hope, the text is telling us, "Be
a life which is full of meaning, a life are, the closer they are joyful, because I will tabernacle with
which is full of things which are
you." We are camping with God, an
enjoyable—this is the gift of God. t o God.
experience which is painfully full of
In the wake of this thought, there is an important
ups and downs, full of doubts and darkness, but
and surprising truth. Immediately after the Day
with some bright spots along the way, because H e
of Atonement, which is the day of fasting, is the
is the Sukkah. O n e day we will tabernacle within
day of feasting. W h a t we learn here is that feasting
H i m and then there won't be wars anymore. Let's
is more important than fasting. Enjoying the gift
rejoice in Sukkot]
of God is more important than refusing it. This is
one of the messages which is underlined now in
the context of Sukkot,
l.NKJV
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"

W i s d o m
f

o d says t o I s r a e l : " M y sons, reside in t h e S u k k a h for seven
I days so that you m a y r e m e m b e r the miracles which I did
for y o u in t h e desert, a n d also t h a t I d w e l l e d w i t h y o u in
t h e desert."

I also say: " T a k e

the palm

branches

(lulav)

so that you

may

r e m e m b e r that,j u s t as I have caused t h e m o u n t a i n s to shake before
y o u , I will in t h e f u t u r e also c a u s e t h e m o u n t a i n s a n d t h e hills t o
d a n c e a n d s i n g b e f o r e y o u . " Y a l k u t E m o r , Pesikta

T r a n s l a t i o n

J ^ = j = ^ C

o f t h e b a c k

Buber,

c o v e r :

h e y t h a t see t h e e shall n a r r o w l y l o o k u p o n thee, a n d
c o n s i d e r t h e e , s a y i n g , "Is t h i s t h e m a n

Ak.

p. 189a.

the earth

to tremble,

that did shake

that

made

kingdoms?"

Isaiah 14:16 KJV.
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DAVID BRICKKER

Christ in the Feast of
Tabernacles
David Brickner
Chicago: Moody
Publishers, 2006
185 pp., $12.99

Christ in the Feast of Tabernacles provides detailed
H R I S T
descriptions of this great
in the Feast
festival and its observance.
of Tabernacles
From the feast's origins of
living in temporary shelters to an overview of
modern-day observances, this book provides the
reader with a greater understanding of Sukkot,
both within the Jewish tradition as well as from
a Christian interpretation.
Jewish Holidays: A Brief
Introduction for Christians
Rabbi Kerry M. Olitzky
and Rabbi Daniel Judson
Woodstock: Jewish Lights
Publishing, 2007
150 pp., $16.99
Holy days and holidays
provide the peak experiences of Jewish life. They
encourage Jews to participate in their shared historical experience, which
reflects their covenantal relationship with God,
and articulate Jewish values that have allowed
for the survival of the Jewish people. In this
special book, Rabbis Olitzky and Judson guide
you through the major Jewish holidays and what
they mean for the Jewish people. They link Jewish holidays to familiar Christian holidays and
practices, which allows the reader to appreciate
the roots of Christianity and how the fundamentals of Judaism relate to one's own spiritual
foundation.

R E J O I C E
I N 7 y O U R
FESTIVALS
PESACH, SHAVUOT AND SUKKOT

Rejoice in Your Festivals:
Penetrating Insights into
Pesach, Shavuot and
Sukkot
Rabbi Zvi Dov
Kanotopsky, edited by
David A. Zomick
Jerusalem: Urim
Publications, 2007
232pp„ $23.95

RABBI ZV] DOV KANOTOPSKY
Rejoice in Your Festivals
.•n
iled by Davdi A. Zbrfcik
is a valuable addition to
the libraries of those who enjoy the infinite revelations of Torah study. Containing thirty-eight
previously unpublished derashot of Rabbi Kanotopsky, this book adds new dimensions to our
understanding and enjoyment of Pesach, Shavuot
and Sukkot.
Judaism and the Gentiles:
Jewish Patterns of Universalism (to 135 CE)
Terence L. Donaldson
Waco: Baylor University
Judaism and the Gentiles Press, 2007
563 pp., $ 69.95
Judaism and the Gentiles:
Jewish Patterns of Universalism (to 135 CE) is
a landmark publication
on the subject of JewishGentile relations during
the Second Temple Period. Using extra-biblical
texts from the time, Donaldson is able to show
that Judaism was not an exclusive religion open
only to members of the ethnic community, but
a community of faith which dealt with the question of Gentiles in a variety of ways. This book
is suited for scholars and serious students of the
Second Temple Period.
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